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7. Ceslaus Spicq discusses this passage: “Touché de cette ferveur, le Maitre repond
alors le mot méme de Pierre, (v. 17). Vraiment? Tu m’aimes encore? Je puis croire que tu es
un ami véritable? Je puis avoir confiance en ta parole et en ton cceur?” (Touched by such
fervor, the Master replies with the same word of Peter, ‘Do you love (philesi) me?” Tru-
ly? You still love me? Can I believe that you are a true friend? Can I have confidence in
your word and in your heart?)(Agape dans le nouveau testament: Analyse des textes [Paris:
Librairie Lecoffre, 1959], 234). Many commentators see Jesus  use of “friends” to be simply
synonymous with people or neighbors, and some explicitly place the bridal relationship
higher. Spicq points out that in John friendship is the most intimate type of love between
the Father and the Son. The Son does what he sees the Father doing, “II n’a pas de secret
pour son Fils, qui est initié & ses pensées et ses intentions les plus cachées. Lamour de
Dieu est ici un amour d’intimité, il rend compte de la confiance et des confidances du
Peére envers son Fils incarné quil traite en ami” (There is no secret from the Son, who is
initiated into the most secret thoughts and intentions. The love of God is here a love of
closeness, it takes account of the trust and the confidence of the Father toward the in-
carnate Son, whom he treats as a friend) (ibid, 220). Spicq points that that this is exactly
what philos is, “non un amour religieux et réflechi de supérieur & inférieur, mais un aban-
don spontané entre deux étres unis par une dilection réciproque qui les met A niveau”
(Not a religious love and reflected from the superior to the inferior, but a spontaneous
abandon between two beings united by a reciprocal affection (ibid., 220). Aquinas along
the same line defines charity as the friendship of man for God (Summa Theologica, 11a-1lae,
Q. 23, Art. 1).

8. Thomas More is perhaps the most accessible, but his sanctity consisted in a
response to crisis. Martyrdom is a clear choice, but at present, in the West anyway, outright
martyrdom is rarely a possibility. The modern religious martyrs of the West whose sanctity
has been recognized either officially or unofficially displayed great masculine virtues, but
they were all clerics: Maximilian Kolbe, Titus Brandesma, and the priest whose deeds are
the subject of the heartbreaking Au Revoir Les Enfants.
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